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"Who, thinkest thou, might that have been, conceived
without an earthly father, and to whom at His birth Satan could
find no way of approach?

"Who could that have been, named in the Koran 'The Word
of God and a Spirit from Him'; called also in the Sunnat 'The
Spirit of God'? For what Being, one would ask, could be greater
than the Spirit of God?

"Who could that have been who, we are told, spoke to those
around Him while yet in the cradle? Who, that could, as
Beidhawi explains, give life to the dead and to the hearts of men
(i.e. to their bodies and to their spirits); who other than the
Almighty and the Holy Ghost?'—From the Minar ul Haqq (An
Apology for the Christian Faith), p. 159.
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INTRODUCTION

ISLAM isthe only one of the great non-Christian religions which gives a place to
Christ in its book, and yet it is aso the only one of the non-Christian religions which
denies His deity, His atonement, and His supreme place as Lord of al in its sacred
literature. In none of the other sacred books of the East is Christ mentioned; the Koran
alone gives Him a place, but does it by displacing Him. With regret it must be admitted
that there is hardly an important fact concerning the life, person, and work of our Saviour
which is not ignored, perverted, or denied by Islam.

Y et Moslems acknowledge Jesus Christ as a true prophet, and no less than three
of the chapters of the Koran, namely, that of Amran’s Family (Surah 1l1), that of The
Table (Surah V), and that of Mary (Surah X1X), are so named because of references to
Jesus Christ and Hiswork. The very fact that Jesus Christ has a
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place in the literature of Islam, and is acknowledged by all Moslems as one of their
prophets, in itself challenges comparison between Him and Mohammed, and affords an
opportunity for the Christian missionary to ask every sincere Moslem, "What think ye of
the Christ?" This is still the question that decides the destiny of men and of nations. To
help our Moslem brethren answer this question, however, we must know what Moslems
believe in regard to Christ, and lead them up to higher truth by admitting all of the truth
which they possess. Not our ignorance, but our accurate knowledge of the Moslem
Christ, will enable us to show forth the glory and the beauty of the Christ revealed in the
New Testament to those who ignorantly honour Him as a mere prophet.

Moreover, at atime when the study of other religionsis so common, it must be of
interest to all Christians to know what two hundred million Moslems think of their Lord
and Saviour, and to compare His portrait taken from the Koran and later Moslem
literature with that given in the Gospels.

This volume, as in the case of my earlier essay on The Moslem Doctrine of God,
is based entirely
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on the Koran, the commentators, and orthodox tradition. The Koran text quoted is from
Palmer's translation (Sacred Books of the East, vols. vi. and ix. Oxford, 1880), together
with references to the three standard commentaries of Beidhawi, Zamakhshari, and
Jellalain. For Moslem tradition in regard to Jesus Christ, the references will be found in
the Bibliography, but | have specially used a standard work on the subject, and, in fact,
the only popular work | know which gives a connected account of the life of Jesus Christ
according to Moslem sources, namely, Kitab Kusus al Anbiah (also called Al ‘Ara’is), by
Abu Ishak Ahmad bin Mohammed bin Ibrahim Eth-Thalabi, a doctor of theology of the
Shafi school, who died 427 A.H. (A.D. 1036). Eth-Thalabi, the author of the work
mentioned, is thus described in Ibn Khallikan's Dictionary of Biography (vol. i. p. 22):
"He was the first of his age in the science of interpretation, and wrote the great
commentary which is superior to many others. He also wrote the book called Kusus-al-
Anbiah and other books. It isrelated that Abu Kasim el Kashiri said, 'l saw the Lord Most
Mighty in adream, and He was talking with me, and | was talking
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with Him. And the Lord said, "The man of good character has approached”: and | looked
and, behold, Eth-Thalabi was approaching.” His work is found in MS. in severa of the
libraries of Europe, and was printed at Cairo, 1293, 1306, 1308, 1310, 1325 A.H., and at
Bombay, 1306 A.H. | have used the latest Cairo edition.

| have also compared the account of Jesus Christ given in Bible de I'lslam by E.
Lamairesse, a French trandation of Mirkhond's Rauzat-as-Safa (Paris, 1894) and the
Arabic text found in Akhbar ad Duwal wa Athar al Awwal by the historian Abu'l * Abbas
a Qaramani, who was born in A.D. 1532 and died 1611. Neither adds much to the fuller
biography of Eth-Thalabi. Except for C. F. Gerock's Versuch einer Darstellung der
Christologie des Koran (Gotha, 1839), and a more recent French work, Jesus-Christ
d’ apres Mahomet par Edouard Sayous (Paris, 1880), both limited to the Koran and not
giving the traditional accounts, | do not know of any treatise on the subject in the
languages of the West; nor have | been able to trace anywhere in Moslem literature a
monograph on Jesus Christ as the last of the prophets before Mohammed's advent.
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The question may well be raised concerning the sources of Mohammed's
information. How and from whom did he learn of Jesus Christ? Whatever may have been
the condition of Christianity in Arabia, there is no doubt that he came in contact with it
all through his life.! One of the chief stories he must have heard from his boyhood days
was that of the Christian invasion from the south and the defeat of Abraha's troops. Later
in life he went to Syria, met the monks, and also passed through the territory of the
Christian tribes in north Arabia. After he professed to be a prophet, his favourite
concubine was Miriam, a Coptic Christian, the mother of his darling son Ibrahim. In
addition to all this, Moslems themselves admit that there were Christians and Jews who
assisted Mohammed and instructed him. A recent study by P. L. Cheikho, entitled
Quelques Legendes Islamiques Apocryphes (Beirut, 1910), enumerates some of the
sources to which Mohammed was indebted for his knowledge of Christianity. First in
order, he states, were his contemporaries Waraka bin Naufel, Zobeir bin ‘Amru, Zaid,
and Kaab. The author also

L Wright's Early Christianity in Arabia (London, 1855).
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speaks of abook called Kitab bin Munabah, of which a dozen pages were recently found
in a collection of papyri. According to Sprenger, the man who his countrymen said
assisted Mohammed in writing the Koran, was a foreigner; for Mohammed himself said
(Surah 16:105), "It is only some mortal who teaches him. The tongue of him they lean
towards is barbarous, and this is plain Arabic." Sprenger says’ that the man referred to
was "Addas, amonk of Nineveh, who was settled at Mecca." The commentators inform
us further that Mohammed used to listen to Jaber and Y assar, two sword manufacturers at
Mecca, when they read the Scriptures; and Ibn Ishak says that he had intercourse with Ar-
Rahman, a Christian of Yamama.? Koelle goes even further than Sprenger in indicating
the sources of Mohammed's information. He says: "Not want of opportunity, but want of
sympathy and compatibility kept him aloof from the religion of Christ. His first wife
introduced him to her Christian cousin; one of his later wives had embraced Christianity
in Abyssinia, and

! Sprenger's Life of Mohammed (Allahabad, 1851), p. 99.
2 Cf. W. St. Clair Tisdall, The Original Sources of the Quran, (London, 1905), pp. 136-179.
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the most favoured of his concubines was a Christian damsel from the Copts of Egypt. He
was acquainted with ascetic monks, and had dealings with learned bishops of the
Orthodox Church. In those days the reading of the Holy Scriptures in the public services
was aready authoritatively enjoined and universally practised; if he wished thoroughly to
acquaint himself with them, he could easily have done so. But, having no adequate
conception of the nature of sin and man's fallen estate, he also lacked the faculty of truly
appreciating the remedy for it which was offered in the Gospel."*

A recent critical study on Mohammed's sources for his knowledge of Christianity
and the Christ,® confirms the conclusions reached by Sprenger and others. The author
makes Harnack his starting-point, who shows in his History of Dogma that there was a
close and striking resemblance between the teaching of Jewish-Christian gnosticism and
that of Mohammed. He questions, however, whether Mohammed came in direct contact
with any one

1'S. W. Koelle, Mohammed and Mohammedanism, p. 471.
2 V. Neusch, " Muhammeds Quéellen fur seine Kenntnis des Christentums," in Zeitschrift fir
Missionskunde und Religionswissenschaft, 1910, Heft 4, p. 113.
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of these sects. History tells us that Judaism found an early entrance into Arabia, and we
know that there were various sects of Christianity represented, but we know of the
preponderance of none. As we have to do with a non-literary people, we cannot assume
much dogmatic knowledge. Neusch believes that none of Mohammed's teachers were
prominent enough or definite enough in their knowledge of Christianity to warrant us in
declaring that he was dependent on them alone for his sources. If Mohammed could read,
it was probably late in life that he learned the art, too late to affect his views which had
already been announced. His conclusion is that although Harnack's opinion is in general
correct, we must not, as is so often done, ssimply declare that Mohammed was dependent
on the Jewish-Christian sects of his day. We must remember that much of the present
dogma of Islam is much later than the days of the prophet. As regards Moslem traditions
which give us fuller information than the Koran itself, Goldziher has shown that these
were largely contributed by Christian renegades.*

! Muhammedanische Sudien, vol. ii. p. 268.
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There are, of course, many references to Jesus in later Moslem literature, and the
present-day philosophical disintegration of Islam not only as regards its dogma, but its
ethical teaching, has compelled Moslems anew to consider the fact of the Christ. These
reform movements and re-adjustments of Moslem teaching to modern conditions, as
voiced by the progressive press and the new Islam on the one hand, or the sects that
sprang from Islam, the Babis, the Beha'is, and the followers of the late Mirza Quadian,
on the other, have, however, scarcely touched the fringe of public opinion among the
masses. This book tells of Jesus Christ as known (if known at all) by the vast majority of
Moslems, whether learned or illiterate.

SAMUEL M. ZWEMER.
BAHREIN, ARABIA,
March 1912.

NOTE.—The Cufic inscription on the cover-design is from an old manuscript, and reads: "In the
name of God the Merciful and Compassionate." May Moslems soon learn of His mercy as reveaded in the
Christ.



"Le musulman proclame qu'il y a un livre plus recent que
I'Evangile et superieur alui, le Coran; il proclame que six siecles
apres Jesus-Christ est venu un prophete inferieur a quelques
egards, notamment par sa haissance, mais moralement et
religieusement superieur, Mohamet. C'est celui-la le Maitre, et
Jesus, n'est gu'un maitre. Aussi regardons nous |'lslamisme
comme une des trois grandes religions monotheistes, a part des
deux autres mais non pas independante, car sans elles jamais elle
nNaurait exise"—EDOUARD SAYOUS (Jesus-Christ d’apres
Mahomet).
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"The Christ of History brings the cardina problem of
religion down from the clouds of speculation to the world of
hard and prosaic and determinable facts, and that is a dangerous
place for either things or persons to stand who are not what they
seem. Criticism must handle and speak of all who stand there,
the more strenuoudly if they make extraordinary claims on the
faith and reverence of al men and times; and the now white,
now lurid lights it creates enable those piercing and pitiless eyes
that love to see the distant past unbury its dread secrets and make
confession of its forgotten crimes, to search the period or person
on which they fall. That Jesus Christ has so long stood amid
those burning lights and before these curious eyes tells an
eloguent tale of the quality of His person and the reality of His
character. The love of earth has looked at Him till it has grown
Divine, the thought of man has studied Him till it has become
reverent. The coldest criticism is touched with reverence when it
stands before the supreme Person of history, finding Him to be
also the supreme Good of man"—A. M. FAIRBAIRN (The City
of God).
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HISNAMES AND THEIR SIGNIFICANCE

AMONG all Orientals, but especially among the Semites, a deep significance is
attached to names. This is evident not only from the Bible, but from the practice among
the Arabs of to-day. Names, surnames, nicknames, and appellatives are bestowed upon
men and places with the intent of expressing the very character of the person or thing
named. In considering, therefore, the teaching of the Koran and Moslem tradition
concerning our Lord Jesus Christ, we begin first of all by mentioning the names that are
applied to Him in Mohammed's Book, and that are therefore those most commonly used
among Moslems. In fact, it would be quite inadmissible for an orthodox Moslem to use
any other terms in relation to Jesus Christ than those used in the Koran. We give the
names in the order of their importance and the frequency of their usage.

‘ISA (Jesus). This name, the most commonly used among Moslems, generally
with the prefix Nebi (prophet) and often with the addition " Son of
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Mary," is used twenty-five timesin the Koran, as follows.—

Surah 2:81. We gave Moses the Book and we followed him up with other
apostles, and we gave Jesus the son of Mary manifest signs and aided him with the Holy
Spirit.

Surah 2:130. Say ye, "We believe in God, and what has been reveaed to us, and
what has been revealed to Abraham, and Ishmael, and Isaac, and Jacob, and the Tribes,
and what was brought to Moses and Jesus."

Surah 2:254. And we have given Jesus the son of Mary manifest signs and
strengthened him by the Holy Spirit.

Surah 3:40. When the angel said, "O Mary! verily God gives thee the glad tidings
of a Word from him; his name shall be Messiah Jesus the son of Mary, regarded in this
world and the next and of those whose placeis nigh to God."

Surah 3:45. And when Jesus perceived their unbelief, he said, "Who are my
helpersfor God?"

Surah 3:48. When God said, "O Jesus! | will make thee die and take thee up again
to me, and will clear thee of those who misbelieve, and will make those who follow thee
above those who misbelieve, at the day of judgment, then to meis your return.”

Surah 3:52. Verily the likeness of Jesus with God is as the likeness of Adam.
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Surah 3:78. Say, "We believe in God, and what has been reveaed to thee, and
what was revealed to Abraham, and Ishmael, and Isaac, and Jacob, and the tribes, and
what was given to Moses and Jesus and the prophets from their Lord."

Surah 4:156. Their saying, "Verily, we have killed the Messiah, Jesus the son of
Mary, the apostle of God," . . . but they did not kill him.

Surah 4:161. Verily, we have inspired thee as we inspired Abraham, and Ishmasl,
and Jacob, and the tribes, and Jesus.

Surah 4:169. The Messiah, Jesus the son of Mary, is but the apostle of God and
His Word, which He cast into Mary and a spirit from Him.

Surah 5:50. And we followed up the footsteps of these (prophets) with Jesus the
son of Mary, confirming that which was before him and the law.

Surah 5:82. Those of the children of Israel who disbelieved were cursed by the
tongue of David and Jesus the son of Mary.

Surah 5:109. When God said, "O Jesus, son of Mary! remember my favours
towards thee and towards thy mother."

Surah 5:112. When the apostles said, "O Jesus, son of Mary! isthy Lord able to
send down to us atable from heaven?"

Surah 5:114. Said Jesus, the son of Mary, "O God, our Lord! send down to us a
table from heaven to beto usas afestival. . . ."
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Surah 5:116. And when God said, "O Jesus, son of Mary! isit thou who didst say
to men, take me and my mother for two gods, beside God?"

Surah 6:85. And Zachariah and John and Jesus and Elias, all righteous ones.

Surah 19:35. That is, Jesus the son of Mary,—by the word of truth whereon ye do
dispute.

Surah 33:7. And when we took of the prophets their compact, from thee and from
Noah, and Abraham, and Moses, and Jesus the son of Mary ... that He might ask the
truth-tellers of their truth.

Surah 42:11. He has enjoined upon you for religion what He prescribed to Noah,
and what we inspired thee with, and what we inspired Abraham and Moses and Jesus.

Surah 43:63. And when Jesus came with manifest signs he said, "I am come to
you with wisdom, and | will explain to you something of that whereon ye did dispute,
then fear God, obey me...."

Surah 57:27. And we followed them up with Jesus the son of Mary; and we gave
him the gospel.

Surah 61:6. And when Jesus the son of Mary said, "O children of Isragl! verily, |
am the apostle of God."

Surah 6:14. O ye who believe! be ye the helpers of God! as Jesus, son of Mary,
said to the apostles, "Who are my helpers for God?"

It is interesting to note that among these twenty-five places in the Koran where
‘Isaisused, in sixteen of
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them He is called the son of Mary; and in five passages His name is coupled with Moses
(Musa), the great prophet of the old Dispensation. Isidor Loewenthal, who was a Semitic
scholar and a missionary on the Afghan frontier, thought that the coupling of the name of
Jesus with that of Moses in the Koran might be the reason for the form of the name, to
correspond with other rhymes of that character; e.g., Harut and Marut, Habil and Kabil,
etc.! Of the etymology and significance of this name, however, we will speak |ater.

EL MESSIH.—This name, The Messiah, sometimes joined to that of Jesus and
sometimes used by itself, occursin the Koran eight times in the following passages.—

Surah 3:40. See above.

Surah 4:156. See above.

Surah 4:169. See above.

Surah 4:170. The Messiah doth surely not disdain to be a servant of God, nor do
the angels who are nigh to Him; and whosoever disdains His service and is too proud, He
will gather them altogether to Himself.

Surah 5:19. They misbelieve who say, "Verily God is the Messiah the son of
Mary;" say, "Who has any hold on God, if he wished to destroy the Messiah the son of
Mary, and his mother, and those who are on the earth altogether?"*

! Loewenthal, Isidor. The Name ‘1sa : An Investigation. Calcutta, 1861. Reprinted in The Moslem World
(London), val. i. No. 3.
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Surah 5:76. They misbelieve who say, "Verily, God is the Messiah the son of
Mary;" but the Messiah said, "O children of Israel! worship God, my Lord and your
Lord."

Surah 5:79. The Messiah the son of Mary is only a prophet: prophets before him
have passed away; and his mother was a confessor; they both used to eat food.

Surah 9:30. The Jews say Ezrais the son of God, and the Christians say that the
Messiah is the son of God; that is what they say with their mouths, imitating the sayings
of those who misbelieved before. God fight them! how they lie!*

In one of the passages above quoted (Surah 4:170) there seems to be a reference
to the title of the Messiah in Isaiah as the servant of Jehovah. Mohammed may have
learned of this name from the Jews, although Surah 9:30 (see above) seems to indicate
very clearly that the title of the Messiah was coupled in the mouth of Christians with the
words the Son of God. It is probable, therefore, that both names were learned

! Palmer's comment on this curious passage is as follows: "The Moslem tradition is that Ezra, after
being dead a hundred years, was raised to life, and dictated from memory the whole of the Jewish
Scriptures which had been lost during the captivity, and that the Jews said he could not have done this
unless he had been the son of God. There is no Jewish tradition whatever in support of this accusation of
Mohammed's, which probably was entirely due to his own invention or to misinformation. Baidhawi, the
well-known commentator, says that it must have been true, because the Jews themselves, to whom the
passage was read, did not deny it."
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from the lips of Christians rather than from those of the Jews, and we are confirmed in
this belief by the use of the third name in the Koran, namely, the Word of God.

KALIMET ALLAH (The Word of God).—This is used in the Koran twice in
direct reference to Christ. In other passages it occurs, but not as one of the names of the
Messiah. In the following cases the referenceis clear.—

Surah 3:40. See above.

Surah 4:169. See above.

In these two passages Jesus Christ is clearly referred to as the Word of God and as
a Word from God; and modern Arabic usage clearly distinguishes between the Word of
God in the sense of Holy Writ, which is always referred to as Kalam Allah, and the Word
of God as His Messenger, which is Kalimet Allah. There are, however, only these two
passages in which this New Testament title is given to our Saviour.

The title given to Moses is Kalim Allah, and the common explanation is that
M oses was the mouthpiece of God in the sense that God spake to him, and made him His
gpecial confidant; but Jesus is the Kalimet Allah, or Word of God, because He
communicates God's word, God's will to men.

RUH ALLAH (Spirit of God, or more correctly, Spirit from God).—This title is
used in the Koran once concerning Jesus Christ (Surah 4:169, quoted
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above), but the commentators are not agreed asto itsreal significance, and whether itisa
name that can be applied to Jesus Christ, or whether the passage ssmply signifies that
Jesus, with all other mortals, was partaker of the creative Spirit of God.

In addition to these four names which are specialy applied to Jesus Christ in the
Koran, Heis also know by the common titles of Nabi (prophet) and Rasul (apostle).

Surah 19:30 (Where Jesus speaks from the cradle, using these words), Verily, |
am the servant of God, He has brought me the Book, and He has made me a prophet, and
He has made me blessed wherever | be.

Surah 57:27. See above.

Surah 4:169. See above.

The number of prophets and apostles sent by God according to Moslem teaching,
amounts to 124,000. Others say 240,000, and others 100,000. These statements show that
the words, prophet and apostle, in Moslem usage have not the same dignity, which we
infer from their usage in the Old and New Testaments. Three hundred and thirteen are
said to have been apostles who came with a special mission. A prophet, according to
Moslem teaching, is a man inspired by God, but not sent with a special dispensation or
book; while an apostle is one who comes either with a special dispensation or to whom a
special book has been reveded. All apostles are prophets, but not al prophets are
apostles. Jesus
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was both. According to the commentators this is the definition of a prophet: "A prophet
must be a male' person, free, not a slave, of the sons of Adam; of sound mind and
without bodily defect or disease, to whom has been reveded a revelation which he
himself accepts; nor must he come with a message before he is of age."?

The qualifications of a prophet are four.—

1. Faithfulness—That is, during his work as a prophet he is kept from the
commission of any outward sinful act. The sinlessness of all the prophets has become a
favourite dogma of Islam, in spite of the Koran testimony regarding the sins of many of
the prophets, including Mohammed himself.

2. Truthfulness—They speak the truth in accordance with the real state of the
case, or at al events, in accordance with what they believe to be the truth.

3. Sagacity, or intelligence, enabling them to silence objectors or opponents. This
quality the apostles are said to possess in much higher degree than the prophets.

4. The Delivery of their Message—In other words, they must on no account
conceal what God has revealed to them.

Because Jesus Christ was an apostle and a prophet

! Maryam, Eve, and Sarah are admitted by some Moslems among the list of prophets, but it is contrary
to the teaching of the leading commentators. Cf. El Jowhara, "No female ever was a prophet" (Klein,
Religion of ISam, p. 74).

2 El Jowhara, quoted in Klein, The Religion of Ilam, p. 72.
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He also had the power of working miracles, as we shall see in alater chapter.

In order to understand the title prophet and apostle ascribed to Jesus, we must
remember that the highest in rank among the prophets and apostles is said to be
Mohammed. He is considered not only the greatest prophet and apostle, but the most
excellent of all created things. After him come Abraham, Moses, and Jesus. These four
are distinguished by the title, ‘Ulu-el-* Azim, possessors of constancy or endowed with a
purpose. This name was taken from Surah 46:34. "Then do thou be patient as the apostles
endowed with a purpose were patient, and hastened not on their punishment.” Six of the
company of the prophets are classed apart by Moslems and said to have brought in new
dispensations and a new law, and they therefore have each of them a specidl title.

Adam: Safi Allah (Chosen of God); Noah: Nebi Allah (prophet of God); Abraham:
Khalil Allah (the friend of God); Moses: Kalim Allah (the mouthpiece of God); Jesus,
Ruh Allah (Spirit of God); Mohammed, Rasul Allah (the apostle of God). It is clear from
the above and at the very outset of our investigation that Jesus Christ does not occupy the
supreme place, but at the best ranks only with Abraham, Moses, and Mohammed.

We turn now to consider what significance is attached to the proper names given
by Moslems to our Lord, both as regards their form and their etymology.
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The question why Mohammed used the word ‘Isa instead of Yesu‘a, is more easily asked
than answered. It is a stumbling-block to every Moslem convert who reads the Arabic
Scriptures. Kamil Abd a Messiah, writing to Dr. Jessup from Aden after his conversion
to Christianity, says: "Will you kindly send me a reply to this question: Why is Jesus
styled ‘Isa in the Moslem books, and did this name exist among the Arabs before
Mohammed's time during the days of Ignorance?'*

Dr. Jessup in hisreply called attention to some of the explanations given. The first
among them is that there is no particular significance in the form of the word, and that
Mohammed invented it as a rhyming couplet to the name of Moses (Musa), in the same
way as he changed the name of Goliath to Jalut, and that of Saul to Talut, apparently as a
matter of rhythm, in the second chapter of the Koran (verses 248-253); and the names of
the sons of Adam to Habil and Kabil in Moslem usage for Cain and Abel; or as he used
the fanciful names, Harut and Marut, for the names of angels who taught men sorcery
(Surah 2:96). The difficulty with this theory is, as we have seen, that only in five casesis
the name ‘Isa joined to that of Musa in the Koran text. In every other case there is no
apparent reason for this particular form of the word because of the rhythm.

A second explanation given by some Arabic lexico-

! Jessup, Rev. H. H., Kamil, p. 122. Philadelphia, 1898.
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graphersis that the word has been deliberately formed by inverting the order of the letters
in the Hebrew word Yesu'a. This explanation seems forced; nor can it be satisfactorily
explained by the laws of etymology, for in reversing the letters not only are the vowels
atered, but one of the weak consonants must be changed in Yesu'a to make ‘Isa.
Beidhawi in his Commentary asserts that ‘Isa is the Arabic form of the Hebrew Yesu'a,
and 190&6 on to say that it comes from aroot Al-* Ayos, which signifies white mingled with
red.

A fourth explanation is offered by Dr. Otto Pautz.? "The Koran expression ‘Isa
corresponds with the Hebrew Esau, the name of the brother of Jacob (Israel). Because his
descendants all through their history stood hostile over against the Israglities, who were
the people of the promise, the later Jews caricatured the name of Jesus by making it Esau.
Mohammed took this form of Esau from the Jews at Medina, without being conscious of
the sinister import connected with the name in their minds." We would like further proofs
of thisingenious theory before accepting it, athough it appears most plausible in view

! Beidhawi, vol. i. p. 96. He also gives a curious, but unchaste, derivation for the name of Jesus' mother,
Mary: " Hooa bil Arabiya min el nisa ka €l zr min er rijal, etc." On the derivation of ‘lsa, cf.
Fairozabadi's Kamoos, vol. i. p. 125, and Katr ul Muhit (Beirut), vol. ii. p. 1478. And on Zir, vol. i. p. 874.

2 Pautz, Otto. Muhammed's Lehre von der Offenbarung, p. 191. Leipzig, 1898.
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of all that Mohammed borrowed and adapted from Judaism.*

In regard to the name El Messih, although this term is evidently taken from the
Hebrew and has the Hebrew significance of the anointed, the Moslems explain it
differently. Bringing everything back to Arabic roots, they connect it with the word Sah
(to wander, to go on pilgrimage), and say it is the intensive form of that root, and that
Jesus was the leader of wanderers, "Iman a sa'yihin." The homelessness of Jesus has
aways strongly impressed itself on the Mohammedan imagination. C. H. A. Field
relates:” Once on entering a Pathan village, | was met by a youth who asked, "Is this
verse in the Injil: 'The Son of Mary had nowhere to lay His head'?' In the Kusus-al-
anbiya (Stories of the Prophets) this takes the following grotesgque shape:—

One day Jesus saw afox roaming through the wilderness. He said to him, "O fox! whither
art thou going?' The fox answered, "'l have come out for exercise; now | am returning to my own
home." Jesus said, "Every one has built himself a house; but for Me there is no resting-place.”
Some people who heard it said, "We are sorry for Thee and will build Thee a house." He replied,
"I have no money." They answered, "We will pay al the expenses." Then He said, "Very well, |
will choose the site." He led them down to the edge of the sea and, pointing where the waves
were dashing highest, said, "Build Me a house there." The people said, "That isthe sea, O

! Geiger, Abraham, Judaism and Islam. Madras, 1898; Was hat Mohammed aus dem Judenthume
aufgenommen? Bonn, 1833.
2 Church Missionary Review, July 1910.
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Prophet! how can we build there?' "Yea, and is not the world a sea," He answered, "on which no
one can raise a building that abides?"

A similar echo of Christ's words is found in the famous inscription over a bridge
at Fatehpur Sikri: "Jesus (upon whom be peace) said, 'The world is a bridge; pass over it,
but do not build upon it."*

Although this explanation of the word Moslems have generally adopted is
ingenious, it is evidently an attempt to escape from the ordinary significance of the root.
Even in his Arabic dictionary Fairozabadi gives the name Messih under the Arabic root
Masaha, to anoint, but states that this name was given to Jesus Christ because He was
often on journeys, and did not spend His days in one place. Concerning other derivations
he says there are no less than fifty explanations enumerated by him in his book Masharik
Al Anwar .2

The Moslem interpretation of the name of Jesus, Kalimet Allah, has already been
given. In Surah 19:35, He is called Kaul ul Hak, the Word of Truth. An argument can
easily be based on these expressions for the eternal nature of Jesus Christ and His
supreme office, but it is doubtful whether most Moslems would admit its force. Dr. W.

St. Clair Tisdall rightly says:® "The term Kalimah (Aéyog, word, speech) denotes

! Church Missionary Review, July 1910.
2 Fairozabadi, Kamoos, vol. i. p. 156; cf. Beidhawi on Surah 3:40.
% Revised Mizanu’| Haqg, p. 185. London, 1910.
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the expression of what is in the mind of the speaker, who in this case is God Most High.
If Christ were a Word of God, it would be clear that He was only one expression of God's
will; but since God Himself calls Him "the Word of God," it is clear that He must be the
one and only perfect expression of God's will, and the only perfect manifestation of God.
It was through Him that the prophets spoke when He sent them His Holy Spirit. Since
then the title Kalimatu 'llah shows that Christ only can reveal God to men. It is clear that
He Himself must know God and His Will perfectly.”

In closing this account of the names of Jesus Christ in the Koran and their
significance, there are two more expressions to which we must call attention.

The first of these occurs in Surah 21:91, where Mary is referred to, and the
statement is made, "We made her and her Son a sign unto the worlds." The use of the
singular instead of the plural in this connection brings to mind the name of our Saviour in
Isaiah's prophecy, Wonderful. Beidhawi's comment on this text is an evident attempt to
minimise the significance of the expression. He says: "We made her and her Son a sign
unto the worlds; that is, the story of their life or their condition, for whosoever thinks of
their condition is convinced of the perfection of power in God Most High, Who is the
Creator."

The other occurs in Surah 3:40: When the angel said, "O Mary! verily, God gives
thee the glad tidings
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of aWord from Him; His name shall be The Messiah, Jesus the son of Mary, Illustrious
in thisworld and the next, and of those whose place is nigh unto God." If Moslems were
willing to admit all that these words imply, it would not be difficult to prove that in this
passage of the Koran the person and character of Jesus Christ are superior to those of all
other prophets and apostles. The commentator Beidhawi, commenting on this passage,
uses these remarkable words: "His illustriousness in this world is the gift of prophecy,
and in the world to come, the power of intercession; and ‘whose place is nigh to God'
signifies His high position in Paradise, or the fact that He was raised up to heaven and
enjoys the companionship of the angels."*

! Beidhawi on Surah 3:40.
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"The contents and the arrangement of the Koran speak
forcibly for its authenticity. All the fragments that could possibly
be obtained have with artless simplicity been joined together.
The patchwork bears no marks of a designing genius or a
moulding hand. It testifies to the faith and reverence of the
compilers, and proves that they dared no more than simply
collect the sacred fragments and place them in juxtaposition.
Hence the interminable repetitions; the palling reiteration of the
same ideas, truths, and doctrines; hence, scriptural stories and
Arab legends, told over and over again with little verbal
variation; hence the pervading want of connection, and the
startling chasms between adjacent passages.” —Muir's Life of
Mahomet, p. 557.
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THE KORAN ACCOUNT OF HIS LIFE,
DEATH, AND TRANSLATION

IN attempting to give an account of the life of Jesus Christ in the very words of
the Koran, there are three difficulties that meet us at the outset.

The first relates to the general piecemeal character of the Koran as a book. It has
no chronological order nor logical sequence. Its verses were revealed at different times
and in different places, and throw together in confusion, laws and legends, facts and
fancies, prayers and imprecations. Very few Bible characters are mentioned in the earliest
group of the Surahs, and although there are distinctively Christian features in some of the
early revelations, Jesus Himself is not mentioned.

A more serious difficulty is that the Koran statements about the Lord Jesus Christ
are not free from contradiction, any more than some of its other teaching. Some passages
speak of Him as a mere man and a prophet; others, as we have seen, give him such titles
as are given to no other human being. Especially in

41

1 Cf. Smith, H. P., The Bible and Islam, pp. 86-87; Rodwell's Koran, p. 4.
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relation to His death, the statements are contradictory, and cannot be reconciled without
violence to the text.

A third difficulty relates to the chronological order of the Surahs. If it were our
purpose to show the development of Mohammed's ideas in regard to Jesus Christ, it
would be important to begin with the earliest mention of Jesus Christ in the Koran, and
follow out this teaching to the final Surahs. But there is no agreement as regards the
chronological order of the various chaptersin the Koran.! Moslems themselves

1| had occasion recently to investigate the chronological place of one of the Surahs, and the more
authorities consulted the less certainty appeared. In Hughes Dictionary of Islam three distinct lists are
given—that of Jala ed Din, of Rodwell, and of Muir. Noldeke's History of the Koran afforded a fourth list.
All of them are authorities on the subject, each professing to have arrived at his results by internal evidence
and criticism of the accepted text, with the help of authoritative tradition. After reading of their painstaking
efforts, and persuaded by the logical reasons for many of Noldeke's deductions in his elaborate treatment of
the subject, | was curious to know in how far there was agreement between the authorities mentioned. The
following was the result:—

By actual count there were sixty-five among a hundred and fourteen possible instances where two
agreed. There were only five instances where three agreed on the order of certain chapters. There were
forty-five instances where all disagreed, and there was not a single instance where all were agreed as to the
place of a Surah in chronological order. The greatest agreement was between Noéldeke and Rodwell, but
even they differed on the chronological place of fifty-two of the hundred and fourteen chapters. Where
Muir followed the Arabic commentator, Noldeke rejected his order atogether, and where the latter
approached the traditional order, Rodwell and Muir agreed to disagree with both. There was the widest
divergence in nearly every case. The first Surah according to Muir is the 103rd, while Noldeke makes it the
97th. The Surah of The Pen is considered by Jala ed Din the second in order, and by the others the
seventeenth, fifty-second, and eighteenth respectively.
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acknowledge that the present order of the Surahsis not at all chronological, and yet they
admit the importance of ascertaining the time when and the place where each Surah was
revealed.

As our purpose is not to trace the growth of this ideain the mind of Mohammed,
but to collect all the passages on which the common opinion in regard to Jesus Christ,
among Moslems, rests, we need not trouble about the chronology of the Surahs, but,
grouping them as far as possible in the order of the Gospel history, give herewith alife of
Jesus Christ in the words of the Koran only.

HISANNUNCIATION?

Surah 3:37-43. And when the angels said, "O Surah 19:16-21. And mention, in the Book,
Mary! verily, God has chosen thee and has Mary; when she retired from her family into an
purified thee, and has chosen thee above the eastern place; and she took a veil (to screen
women herself)

! The following index of the leading passages in the Koran that relate to Jesus Christ, as they occur in
Beidhawi's Commentary (Cairo edition, 2 vols.), will prove useful to those who have found difficulty in
locating them, as Beidhawi's Commentary does not number the verses :—

The Annunciation :Surah 3:37-43, vol. i. p. 206, 207; Birth: Surah 19:22-24, val. ii. p. 34; Surah 23:52,
vol. ii. pp. 121, 122; Miracles: Surah 3:43-46, vol. i., pp. 207, 208; Surah 5:112-115, val. i. pp. 365-367;
Mission: Surah 2:81, val. i. p. 96; Surah 2:254, vol. i. p. 173; Surah 3:44, vol. i. p. 207; Surah 4:157, vol. i.
p. 316; Surah 4:50-51, vol. i. p. 340; Surah 6:85, vol. i. p. 389; Surah 17:26, 27, vol. i. p. 695; Surah 61:6,
vol. ii. p. 517; Crucifixion: Surah 3:47-50, vol. i. p. 209; Surah 4:155, 156, vol. i. p. 315; Divinity and
Sonship denied: Surah 3:51, 52, val. i. p. 210; Surah 3:72, 73, vol. i. pp. 215, 216; Surah 5:19, vol. i
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of the world. O Mary! be devout unto thy Lord,
and adore and bow down with those who bow.
That is (one) of the declarations of the unseen
world which we revea to thee, though thou
wert not by them when they threw their lots
which of them should take care of Mary, nor
were ye by them when they did dispute." When
the angel said, "O Mary! verily, God gives thee
the glad tidings of a Word from Him; his name
shall be the Messiah Jesus the son of Mary,
regarded in thisworld and the next and of those
whose place is nigh to God. And he shall speak
to people in his cradle, and when grown up,
and shall be among the righteous." She said,
"Lord! how can | have a son when man hath
not yet touched me?' He said, "Thus God
creates what He pleaseth. When He decrees a
matter He only says '‘BE," and it is; and He will
teach him the Book, and wisdom, and the law,
and the gospel, and he shall be a prophet to the
children of Isradl.”

THE MOSLEM CHRIST

from them; and we sent unto her our spirit; and
he took for her the semblance of a well-made
man. Said she, "Verily, | take refuge in the
Merciful One from thee, if thou art pious." Said
he, "I am only a messenger of thy Lord to
bestow on thee a pure boy." Said she, "How
can | have a boy when no man has touched me,
and when | am no harlot?' He said, "Thus says
thy Lord, It is easy for Mel And we will make
him a sign unto man, and a mercy from us; for
it is a decided matter.

p. 330; Surah 9:36 vol 1. p. 498; Surah 19:35, 36, vol. ii. p. 36; Surah 43:57-65, vol. i. pp. 411, 412; The
Trinity: Surah 4:169, vol. i. pp. 318, 319; Surah 5:76-79, val. i. pp. 351-352; Surah 5:116, 117, pp. 367,

368.

! Jelal-ud-Din comments on these passages as follows: "Inflavimus eam de spiritu nostro, cum inflavit

in aperturam tunicae gjus
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His Birth

Surah 19:22-34 So she conceived him,
and she retired with him into a remote place.
And the labour pains came upon her at the
trunk of a palm tree, and she said, "O that | had

Surah 23:52. And we made the son of
Mary and his mother a sign; and we lodged
them both in a high place, furnished with
security and a spring.

died before this, and been forgotten out of
mind!" and he called to her from beneath her,
"Grieve not, for thy Lord has placed a stream
beneath thy feet; and shake toward thee the
trunk of the palm tree, and it will drop upon
thee fresh dates fit to gather; so eat and drink
and cheer thine eye; and if thou shouldst see
any mortal say, 'Verily, | have vowed to the
Merciful One afast, and | will not speak to-day
with ahuman being."

Then she brought it to her people, carrying it;
said they, "O Mary! thou hast done an
extraordinary thing! O sister of Aaron! thy
father was not a bad man, nor was thy mother a
harlot!"

(Mariae) ad colum, efficiente Deo, ut flatus ejus perveniret ad vulvam ejus et ex eo conciperet Jesum."
Beidhavi (vol. ii. p. 33) agrees with this, and states that Gabriel took the form of a beautiful young man "ut
excitaret Mariae cupidinem et ita," etc. It is the opinion of Gerock that Mohammed's idea of the conception
of Jesus Christ by the Virgin Mary was wholly sensual, and that Gabriel was his natural father. Cf.
Christologie des Koran, pp. 36-40. His argument is based on the quran Koran text itself.
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And she pointed to him, and
they said, "How are we to
speak with onewho isin the
cradle a child?' He said,
"Verily, | am a servant of
God; He has brought me the
Book, and He has made me
a prophet, and He has made
me blessed wherever | be;
and He has required of me
prayer and amsgiving as
long as | live, and piety
towards my mother, and has
not made me a miserable
tyrant; and peace upon me
the day | was born, and the
day | die, and the day | shall
beraised up dive."
HIS MIRACLES

Surah 3:43-45. And He will teach him the Book, and wisdom, and the law, and the
gospel, and he shall be a prophet to the people of Isragl (saying) that | have come to you with a
sign from God, namely, that | will create for you out of clay as though it were the form of a bird,
and | will blow thereon, and it shall become a bird by God's permission; and | will heal the blind
from birth, and lepers; and | will bring the dead to life by God's permission; and | will tell you
what you eat and what you store up in your houses. Verily, in that is a sign for you if ye be
believers. And I will confirm what is before you of the law, and will surely make lawful for you
some of that which was prohibited from you. | have come to you with a sign from your Lord, so
fear God and follow me, for God is my Lord, and your Lord, so worship Him: this is the right
path.

And when Jesus perceived their unbelief, He said, "Who are my helpers for God?"' Said
the apostles, "We are God's helpers." We believe in God, so bear witness that we are resigned.
Lord, we have believed in what Thou hast revealed, and we have
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followed the apostle, so write us down with those which bear witness."*

Surah 5:112-115. When the apostles said, "O Jesus, son of Mary! isthy Lord able to send
down to us a table from heaven?' He said, "Fear God, if ye be believers'; and they said, "We
desire to eat therefrom that our hearts may be at rest, and that we may know that what thou hast
told us is the truth, and that we may be thereby amongst the witnesses." Said Jesus, the son of
Mary, "O God, our Lord! send down to us a table from heaven to be to us as a festival—to the
first of us and to the last, and a sign from Thee,—and grant us provision, for Thou art the best of
providers."

God said, "Verily, | am about to send it down to you; but whoso dishbelieves amongst you
after that, verily | will torment him with the torment which | have not tormented any one with in
al the worlds."?

HISMISSION AND MESSAGE

Surah 57:26-27. And we sent Noah and
Abraham; and placed in their seed prophecy
and the Book; and some of them are guided,
though many of them are workers of
abomination!

Then we followed up their footsteps
with our apostles; and we followed them up
with Jesus the son of Mary; and we gave him
the gospel; and we

Surah 2:254. These apostles have we
preferred one of them above another. Of them
is one of whom God spake; and we have raised
some of them degrees; and we have given Jesus
the son of May manifest signs, and
strengthened him by the Holy Spirit. And, did
God please, those who come after them would
not have fought after there came to

! These verses are the only reference in the Koran to the miracles of Jesus Christ. How meagre
compared with any of the Gospels! And yet later tradition has built up on these verses or added to them a
whole mass of legendary wonders, many of them puerile in the extreme.

2 The reference is undoubtedly to the institution of the Lord's Supper. The later explanations, as we shall

see, are wide of the mark. Cf. 1 Cor. xi. 27 and 29-34.
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placed in the hearts of those that followed him
kindness and compassion. But monkery, they
invented it; we only prescribed to them the
craving after the goodwill of God, and they
observed it not with due observance. But we
gave to those who believed amongst them their
hire; though many amongst them were workers
of abomination!

Surah 5:50-51. And we followed up the
footsteps of these (prophets) with Jesus the son
of Mary, confirming that which was before him
and the law, and we brought him the gospel,
wherein is guidance and light, verifying what
was before it of the law, and a guidance and an
admonition unto those who fear.

Then let the people of the gospel judge
by that which is reveded therein, for whoso
will not judge by what God has revealed, these
be the evil-doers.

Surah 61:6. And when Jesus the son of Mary
said, "O children of Israd! verily, | am the
apostle of God to you, verifying the law that
was before me, and giving you glad tidings of
an apostle who shall

THE MOSLEM CHRIST

them manifest signs. But they did disagree, and
of them are some who believe, and of them
some who misbelieve, but, did God please,
they would not have fought, for God does what
He will.

Surah 2:81. We gave Moses the Book
and we followed him up with other apostles,
and we gave Jesus the son of Mary manifest
signs and aided him with the Holy Spirit. Do ye
then, every time an apostle comes to you with
what your souls love not, proudly scorn him,
and charge a part with lying and slay a part?

Surah 6:85. And Zachariah and John
and Jesus and Elias, al righteous ones.

Surah 4: 157. And there shall not be
one of the people of the Book but shall believe
in him before his death; and on the day of
judgment he shall be awitness against them.
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Surah 3:44 "I have come to you with a
sign from your Lord, so fear God and follow
me, for God is my Lord, and your Lord, so
worship Him—thisis the right path.”

HISDEATH

[The assertion of His death and the denia of His crucifixion are here placed in
parallel columns to show a discrepancy in statement which has been the despair even of

Moslem commentators.]

Surah 3:47-50. But they (the Jews)
were crafty, and God was crafty, for God is the
best of crafty ones!

When God said, "O Jesus! | will make
thee die and take thee up again to me, and will
clear thee of those who misbelieve, and will
make those who follow thee above those who
misbelieve, at the day of judgment, then to me
is your return. | will decide between you
concerning that wherein ye disagree. And as
for those who misbelieve, | will punish them
with grievous punishment in this world and the
next, and they shall have none to help them."
But as for those who believe and do what is
right, He will pay them

Surah 4:155-156. And for their
misbelief, and for their saying about Mary a
mighty calumny, and for their saying, "Verily,
we have killed the Messiah, Jesus the son of
Mary, the apostle of God." . . . But they did not
kill him, and they did not crucify him, but a
similitude was made for them. And verily,
those who differ about him are in doubt
concerning him; they have no knowledge
concerning him, but only follow an opinion.
They did not kill him, for sure! nay, God raised
him unto Himself.
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their reward, for God loves
not the unjust.

Surah 19:34. "And
peace upon me the day |
was born, and the day | die,
and the day | shall be raised
up alive."?

THE MOSLEM CHRIST

HIS CHARACTER AS AN APOSTLE AND PROPHET
(Denid of His Deity)

Surah 4:169. O ye people of the Book!
do not exceed in your religion, nor say against
God aught save the truth. The Messiah, Jesus
the son of Mary, is but the apostle of God and
His Word, which He cast into Mary, and a
spirit from Him; believe then in God and His
apostles, and say not "Three." Have done! it
were better for you. God is only one God,
celebrated be His praise that He should beget a
Son! Hisis what isin the heavens and what is
in the earth; and God sufficeth for a guardian.

Surah 5:116-117. And when God said,
"O Jesus, son of

Surah 5:76-79. They misbelieve who
say, "Veily, God is the Messiah the son of
Mary;" but the Messiah said, "O children of
Israel! worship God, my Lord and your Lord;"
verily, he who associates aught with God, God
hath forbidden him Paradise, and his resort is
the Fire, and the unjust shall have none to help
him.

They mishelieve who say, "Verily,
God is the third of three;" for there is no God
but one, and if they do not desist from what
they say, there shall touch those who
misbelieve amongst them grievous woe.

Will they not turn again towards God
and ask pardon

! Beidhawi says on this passage (vol. i. p. 209), after various attempts to escape the ordinary meaning of
the words: "It is said God caused him to die for seven hours and then raised him to heaven."
2 Beidhawi makes no comment on this clear declaration of the death of Christ. Moslems say it refers to

his death after his second coming.
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Mary! isit thou who didst say to men, take me
and my mother for two gods, beside God?' He
said, "l celebrate Thy praise! what ails me that
| should say what | have no right to? If | had
said it, Thou wouldst have known it; Thou
knowest what is in my soul, but | do not know
what is in Thy soul; verily, Thou are one who
knoweth the unseen. | never told them save
what Thou didst bid me—"Worship God, my
Lord and your Lord,’ and | was a withess
against them as long as | was amongst them;
but when Thou didst take me away to Thyself
Thou wert the watcher over them, for Thou art
witness over all."
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of Him?for God isforgiving and merciful.

The Messiah the son of Mary isonly a
prophet: prophets before him have passed
away; and his mother was a confessor; they
both used to eat food.—See how we explain to
them the signs, yet see how they turn aside!

HIS CHARACTER AS AN APOSTLE AND PROPHET*

Surah 19:35-36. That is, Jesus the son
of Mary,—by the word of truth whereon ye do
dispute!

God could not take to Himself any son!
celebrated be His praisel when He decrees a
matter He only says to it, "BE," and it is; and
verily, God is my Lord and your Lord, so
worship Him; thisis the right way. And the

Surah 3:51-52. That is what we recite
to thee of the signs and of the wise reminder.
Verily, the likeness of Jesus with God is as the
likeness of Adam. He created him from earth,
then He said to him, "BE," and he was.

! For a summary of the teaching of these passages see Chapter V.
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parties have disagreed amongst themselves.

Surah 9:30. The Jews say Ezra is the Surah 5:19. They misbelieve who say,
son of God; and the Christians say that the "Verily, God is the Messiah the son of Mary;"
Messiah is the son of God; that iswhat they say say, "Who has any hold on God, if he wished to
with their mouths, imitating the sayings of destroy the Messiah the son of Mary, and his
those who misbelieved before—God fight mother, and those who are on earth
them! how they lie! altogether?’

Surah 47:57-64. And when the son of Mary was set forth as a parable, behold thy people
turned away from him and said, "Are our gods better, or is he?' They did not set it forth to thee
save for wrangling. Nay, but they are a contentious people.

He is but a servant whom we have been gracious to, and we have made him an example
for the children of Israel. And if we please we can make of you angels in the earth to succeed you.
And, verily, heisasign of the Hour. Doubt not then concerning it, but follow this right way; and
let not the devil turn you away; verily, heisto you an open foe!

And when Jesus came with manifest signs, he said, "I am come to you with wisdom, and
I will explain to you something of that whereon ye did dispute, then fear God, obey me; verily,
God, Heismy Lord and your Lord, serve Him then; thisis the right way."

Surah 3:72-73. And, verily, amongst them is a sect who twist their tongues concerning
the Book, that ye may reckon it to be from the Book, but it is not from the Book They say, "It is
from God," but it is not from God, and they tell alie against God, the while they know.

It is not right for a man that God should give him a Book and judgment and prophecy,
and that then he should say to men,
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"Be ye servants of mine rather than of God;" but be ye rather masters of teaching the
Book and of what ye learn.

The texts above given are the total contents of the Koran as far as they relate to
the life of Jesus Christ, and have formed the basis for the traditional account of His life,
among Moslems. A study of the Koran commentaries on the texts given will show how
later tradition has taken the outlines of Mohammed's revelation and made the picture
more rea, more full, but aso more fantastic. Whatever was unintelligible or
contradictory in the words of Mohammed's revelation could only be interpreted and made
clear by means of tradition, and this applied not only to the legislative portions of the
Koran, but also in its historical material. Tradition in Islam, we must remember, occupies
atotally different position to what we understand by tradition in the Christian Church.*
Orthodox tradition consists of the record of what Mohammed did or enjoined, or that
which he allowed, as well as the authoritative sayings and doings of the companions of
the prophet. There is not a single Moslem sect that |ooks to the Koran as the only rule of
faith and practice, or as the only reliable source of historical information on the earlier
prophets. Therefore we must necessarily go to tradition for the fuller portrait of Jesus
Christ. According to Goldziher, tradition is the normative principle in Islam. "Before the
end of thefirst

! Hughes, Dictionary of Islam, art. "Tradition."
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century," he says, "they had already laid down the canon: The Sunna (tradition) is the
judge over the Koran, and not the Koran the judge of the Sunna,"* and he goes on to
show that the authority of tradition increased century after century.

There is no doubt that much of the traditional account of the life of Jesus Christ
came from the lips of Mohammed but was not recorded in the Koran. Other portions of it
were accredited to him, although they were the invention or contribution of Christian
renegades who became Moslems.? Students of Islam are in disagreement regarding the
reliability of tradition in general and the authenticity of many traditions in particular.
While Dozy expresses astonishment that so much of Moslem tradition is authentic and
reliable,® Goldziher, on the other hand, thinks the greater part was manufactured by those
who came after Mohammed, for private ends in Church and State.* Moulavi Cheragh Ali
says, "The name of Mohammed was abused to support all manner of lies and absurdities,
or to satisfy the passion, caprice, or arbitrary will of the despots, leaving out of
consideration the creation of any standards of test. | am seldom inclined to quote
traditions, having little or no belief in their genuineness, as they

! Goldziher, Mohammedanische Sudien, vol. ii. p. 19.
2 bid., vol. ii. pp. 382-399.

3 Essai sur I'Histoire de I’ Islamisme, p. 12.

*Vol.ii. p. 5, Goldziher.
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generally are unauthenticated, unsupported, and one-sided."*

When one reads the standard commentaries on the above passages of the Koran,
or the net result of their investigations based on tradition, as given in our following two
chapters, it seems impossible to determine in how far we have a portrait of Christ as
given by Mohammed himself, or a portrait of Christ by those who followed him. Muir's
conclusion is unbiassed, and may well lead us from this chapter into the next.

"That the Collectors of Tradition rendered an important service to Islam, and even to
history, cannot be doubted. The vast flood of tradition, poured forth from every quarter of the
Moslem empire, and daily gathering volume from innumerable tributaries, was composed of the
most heterogeneous elements; without the labours of the traditionists it must soon have formed a
chaotic sea, in which truth and error, fact and fable, would have mingled together in
undistinguishable confusion. It is a legitimate inference from the foregoing sketch, that Tradition,
in the second century, embraced a large element of truth. That even respectably derived traditions
often contained much that was exaggerated and fabulous, is an equally fair conclusion.

! Quoted from Political and Social Reform in the Ottoman Empire, etc. (Bombay, 1883), pp. 19 and
147, in Hughes' Dictionary of 1slam. The most voluminous authority quoted in Moslem Tradition is Abu
Huraira, known by this surname, "the Father of the little Cat," on account of his fondness for cats. He
joined the followers of Mohammed in A.H. 629, and lived with him. More traditions are attributed to him
than to any other source. He was renowned for his infallible memory, and yet Moslems themselves raise
suspicion in regard to his trustworthiness. Sprenger calls him "the extreme of pious humbug,” but we must
take into account the fact that most of the sayings which tradition attributes to him were foisted on him
probably at a much later date. —Encyclopedia of Ilam, p. 94, art. "Abu Huraira."
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It is proved by the testimony of the Collectors themselves that thousands and tens of thousands
were current in their times, which possessed not even a shadow of authority. The mass may be
likened to the image in Nebuchadnezzar's dream, formed by the unnatural union of gold, or silver,
of the baser metals, and of clay; and here the more valuable parts were fast commingling
hopelessly with the bad."*

! Muir, The Life of Mahomet, vol. i. p. xlii.
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Low lies the Syrian town behind the mountain
Where Mary, meek and spotless, knelt that morn,
And saw the splendid Angel by the fountain,
And heard his voice, "Lord Isashall be born!"
ARNOLD'S Pearls of the Faith.

The Christ of post-Koranic tradition is far more life-like
than the Christ of the Koran. The latter is a mere lay-figure,
bedecked with honorific titles indeed, such as the " Spirit of God
and a word proceeding from Him," and working miracles, but
displaying no character. In the post-K oranic writers, on the other
hand, we have His sinlessness, His return to judgment, His
humility, His unworldliness, His sufferings, His doctrine of the
New Birth, topics upon which the Koran is entirely silent.—C.
H. A. FIELD inthe C. M. S Review.
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JESUS CHRIST ACCORDING TO
TRADITION

FROM HISBIRTH TO HISPUBLIC MINISTRY

THE account of the life of Jesus Christ given in this and the next chapter is a
connected summary of all that is given by leading commentators and orthodox tradition
on the Koran passages of Chapter Il. as collected by Imam Abu Ishak Ahmed bin
Mohammed bin Ibrahim Eth-Thalabi.> My reasons for using the account of Eth-Thalabi
have already been given in the Introduction. There are other accounts, but they are largely
paralel, and Eth-Thaabi, who was himself a commentator on the Koran of some
reputation, based his work on traditions which are universally acknowledged as
authoritative by most Moslems. The translation given is as far as possible literal, although
some few passages are omitted because characterised by the crude indecency which so
often occursin Moslem

59

! The work of Thalabi was made the thesis for his doctoral degree by Lidzbarski. He investigated the
sources of all the legends found in it, and gives specia references. His work is entitled De Propheticis . . .
legendis Arabicis. Leipzig, Drugulin, 1893.
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literature. | have also omitted the long preliminary account found in Kusus-al-Anbiah on
Zechariah and the family of Amran, as not strictly germane to our topic.

Although no footnotes are given, the authority for every statement and story can
easily be found in Beidhawi, Zamakhshari, etc., under the appropriate Koran passages.

On the Birth of Jesus (upon whom be peace) and on Mary’s Conception of Jesus
(on both of them be peace).’

Said God Most High, and it is recorded in the Book "that Mary when she
separated from her people, went to an eastward place.” In explanation of this the learned
say that when three days had passed since Mary conceived Jesus,—and she was at that
time agirl of fifteen years old, and some say thirteen years old,—she dwelt in a mosgue;
and there was with her in the mosque her cousin, named Joseph the carpenter, and he was
a sweet-tempered man, who earned his living by his trade. And Joseph and Mary were
also servants of the mosgue as water-carriers, and when Mary had emptied her water-jar
and Joseph his, each of them took the jar and went to a cave where the water-spring was,
to draw water. And then they returned to the Mosgue.

And when the day came on which Gabriel (upon whom be peace) encountered
her, it was the longest

L A tranglation of the life of Jesus Christ from Kusus-al-Anbiah, by Imam Abu Ishak Ahmed bin
Mohammed bin Ibrahim Eth-Thalabi. The account of the birth and life of Jesus Christ is found in this work
on pp. 241-255, Cairo edition, 1325 A.H.
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day of the year and the hottest. She, when her water-jar was emptied, said, "Will you not
go with me, O Joseph, and we will draw water?' He said, "I still have abundance of water
sufficient until to-morrow;" but she said, "But as for me, by God, | have no water." So
she took her jar and went away alone until she entered the cave. And she found there with
her Gabriel (upon whom be peace), and God had made him resemble a beautiful young
man. And he said to her, "O Mary, truly God hath sent me to you that | may give you a
pious child." Said she, "l take refuge with the merciful One from you if you are an honest
person,” that is, atrue believer, obedient to God.

“Ali bin Abi Talib' says (may God be gracious to his countenance) she knew that
the pi ozus person was merciful and modest, and she considered him a man of the sons of
Adam.

Akrima says that Gabriel appeared to her in the form of a beautiful young man of
fine countenance, with curly hair and an erect form. And the learned say that God sent
Gabriel in the form of a human being that Mary might have confidence in him and be
able to hear hiswords, for if he had come down in his angel

! The reference to those who are authority for the various and sometimes contradictory traditions are
introduced in Moslem literature by these words: "Ali bin Abi Talib said, Abu Huraira said, Katada said,
etc." We have not thought it worth while to give a biographical note in every case. Those interested can
consult Ibn Khallikan.

2 Cf. footnote on page 44.
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form, she would have been terrified and have fled from him and not been able to hear his
message.

And when Mary said, "l take refuge from you," he said unto her, "Verily | am the
apostle of thy Lord to give you a pious child." Said she, "Shall there be to me a child, and
no one has touched me, and | have committed no folly?' Said he, "That is true, but thy
Lord finds a miracle easy;" and when he said that, she submitted to the decree of God.
And he breathed in the opening of her chemise; and she had taken it off; and when he
departed from her, Mary put it on, and so she conceived Jesus, on whom be peace. Then
shefilled her water-jar and went back to the mosgue.

Here follows an indecent explanation at considerable length. Its character may be
indicated in a footnote from another source.*

Then she went to an eastward place, because it was in the winter, the shortest day
of the year. Hasan saysin relation to this tradition that therefore the

! As-Suhaili states that in " She guarded her farj," God intended by farj the opening of her shirt; that is
to say, there was no suspicion attached to her dress, she being clean in her clothes. The openings (faruj) of
ashirt are four, namely, the two sleeves and the upper and under parts. Do not let your thoughts take you to
any other than this meaning, this being an excellent metaphor, for the Kur’an is too pure in meaning, too
laconic in words, too delicate in suggestions, and too beautiful in expressions, to intend that to which the
imagination of the ignorant may lead, especially as the breathing (into her) of the spirit of sanctity was by
the order of the Holy One, so that sanctity joined with the Holy One, and the sanctified one (Mary) thus
became free from any false thought and suspicion (about her). —AD-DAMIRI'S Hayat Al-Hayawan, p.
521.
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Christians worship toward the east, because Mary went to an Eastward place when she
met Gabriel. And there was with her at the time, they say, a relative of her's, called
Joseph the carpenter, and they were employed in the mosgque which was near Mount
Zion; and this mosqgue at that time was one of the largest of their places of worship, and
Mary and Joseph did service there which was of great reward, namely, keeping it in order
and purifying it. And there were not known at that time people who were more diligent or
more worshipful than these two.

And the first one who doubted her because she had conceived a son was her
relative and friend, Joseph the carpenter. And when he marvelled and was surprised, and
did not know what to do in regard to her, he spoke to her concerning the matter.* Said El
Kelbi:

! We condense here again and quote from the French trandation of Mirkhond's Rauzat-us-Safa, by
Lamairesse—

"Le charpentier Y usuf (Joseph), son cousin du cbté maternel, sapercut le premier de la grossesse de
Mariam. 1l venait habituellement adorer dans le Ville Sainte et al'occasion causait avec Marie. Fort affligé,
il lui dit un jour: 'Jai sur ta piété et sur ta dévotion un soupgon dont je désire te faire part.' 'Soit,' répondit
Marie. Yusuf reprit: 'A-t-on jamais obtenu récolte sans semence? A-t-on jamais eu une semence qui no
provint pas d'une moisson? Mariam réplique: 'Si tu admets que Dieu a créé une moisson, €elle est venue
sans semence; s tu crois qu'il a créé une semence, celle-ci n'est pas parvenue d'une moisson; s tu admets
gue Dieu a créé en méme temps la moisson et la semence, aucune des deux ne provient de l'autre." Y usuf
demanda ensuite: 'A-t-il jamais existé un enfant sans pére? 'Oui,' répondit Marie, 'et méme sans une mere.
Adam et Eve n'eurent ni pére ni mére.' Yusuf ne contesta pas, mais il gouta: 'Mes questions étaient
purement philosophiques, maintenant, pardonne ma hardiesse et apprends-moi comment tu es devenue
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Joseph the carpenter afterwards took Mary and Jesus to a cave, and caused them to enter,
and she lived there for forty days. Then after she had brought forth her child, she left the
cave and walked on the road; and Jesus spake to her and said, "O my mother, al hail to
thee! because | am the servant of God and His Messiah." And when she came to her
people, and the young child was with her, they wept and were sorrowful, because they
were pious folk, saying, "O Mary! you have done great wickedness and abomination, O
sister of Aaron." Katada said that Aaron was a pious man, of the upright of the children
of Israel, and this was not Aaron the brother of Moses. And it is related that he followed
the funeral on a certain day when 40,000 of the children of Isragl died, all of whom were
named Aaron! But Wahab said that Aaron was one of the most corrupt of the children of
Isragl and taught them corrupt practices, and that is why they compared Mary to Aaron,
saying, "Your father Amran was not wicked, and your mother was not a transgressor nor
impure; whence, then, is there come to you this child?’

Then Mary told them to talk to Jesus, and they grew angry and said, "How can we
speak to him who isin the cradle, alittle child?' Wahab says that then Zachariah came to
her, when she showed herself to

grosse.' Marie repondit: 'Allah m'a fait savoir qu’il enverrait au monde son Verbe, procedant de lui-méme,
le Messie Isa, filsde Miriam." —pp. 290-291.
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the Jews, and said to Jesus, "Speak up, and give us your argument if you are so
commanded.” And at that instant Jesus (upon Him be peace), and He was only forty days
old, said, "Verily, | am the servant of God to whom He has given a wonderful Book."
And by saying this He confessed that He worshipped God and proved that Christians are
liars, and established His argument against them. Amru bin Maimun said that when Mary
came to her people with Jesus, they took up stones and tried to stone her, but when Jesus
spake, they left her alone. It is also said that after this Jesus did not speak again until He
was of the ordinary age of children who begin to talk. And God knows best.

On the Departure of Mary to Egypt.—Said God Most High in the Koran: We
have made the son of Mary and His mother asign, and given them refuge for atime and a
resting-place appointed. They say that the birth of Jesus took place forty-two years after
the beginning of the reign of Augustus, and fifty-one years had passed of the Kingdom of
the Ashkanin, the kings of the tribes. And the kingdom at that time was in the hands of
the kings of these tribes, and the sovereignty of Syria and its provinces was to Caesar, the
king of Rome. And the ruler of the provinces on behalf of Caesar was Herod. And when
Herod the king heard the news of Christ, he desired to kill Him, and it was because they
had looked at a star, and they knew by their reckonings to what this referred, from a book
which they had.
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Then God sent an angel to Joseph the carpenter, and told him what Herod desired to do,
and commanded him to flee with the young child and His mother into Egypt; and God
revealed also to Mary that she should go to Egypt: "For if Herod gets hold of your son, he
will kill him, but when Herod dies, return then to your country.” Then Joseph put Mary
and his son upon a donkey which he had, until they came to Egypt, and this was the place
which God spoke of in His Book. ‘Abdullah bin Salaam said that the place where they
took refuge was Damascus;, Abu Huraira says it was Ramleh; and Kitada says it was
Jerusalem. Kaab says it was that part of the world which is nearest heaven, and Abu Zaid
says it was Egypt; Dhahak said it was the plain of Damascus, etc. etc.

Mary remained in Egypt twelve years, spinning cotton and gleaning after the
reapers. And she was gleaning after the reapers, and when she gleaned, she carried Jesus
on one of her shoulders and her gleaning basket on the other till He was twelve years old.
And it is related that Mohammed the son of Ali e Bakir said: When Jesus was born and
He was a day old, it was as though He was a month old; and when He was nine months
old, His mother took Him by the hand and led Him to the school and placed Him between
the hands of the teacher; and the teacher said to Him, "Say, Bismillah er-rahman er
rahim" Then Jesus said it. The teacher said, "Say
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Abjad."! Then Jesus (upon whom be peace) lifted up His head and said to him, "Do you
know what Abjad means?' Then the teacher lifted up his rod to strike Him, and Jesus
said, "O teacher! do not strike me if you know; if you do not know, ask me, so that | can
explain it to you." When the teacher said, "Explain it to me." And Jesus said, "Alif means
that there is no God but God; the ba stands for the glory of God; the jim for the magjesty
of God, and the dal for the religion of God. Hawwaz: Ha stands for hell, and the waw
stands for woe to the people of the fire, and the za stands for their groaningsin hell. Hatta
signifies that their sins can never be forgiven. Kalman signifies the Word of God
Uncreated and Unchangeable. Safas signifies measure for measure and part for part.
Karshat signifies that God will collect them at the time of the resurrection.” Then the
teacher said to His mother, "O Woman, take thy child, for He knows everything and does
not need a teacher."

According to another tradition it is related that the prophet of God said: Verily,
Jesus, when His mother sent Him to be taught, and the teacher said to Him, "Say
Bismillah," replied, "What is Bismillah?' and the teacher said, "l do not know." Jesus
said, "The ba isthe Glory of God, and the sin is the sub-

! Abjad, the first word in a mnemonic series containing the Arabic alphabet, following the ancient or
numerical order, and used as numerals by the Arabs until superseded by later notation. Each word in the
seriesis here interpreted fancifully with a play on the Arabic root.
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limity of God, and the mim s the kingdom of God Most High and Exalted," etc. etc.

On the Form and Figure of Jesus (upon Him be peace).—Said Kaab: Jesus, the
son of Mary, was a ruddy man, inclining towards white. His hair was not lank, and He
never oiled it. He went bare-footed; and He never owned a place, or a change of
garments, or property or vesture or provisions, except His daily bread. And whenever the
sun began to set, He would kneel and pray until the morning. He was in the habit of
healing the sick and the lepers, and raising the dead by the will of God. He could tell
those about Him what they ate in their houses, and what they laid up against the morrow.
He walked on the face of the water on the sea. He had dishevelled hair, and His face was
small. He was an ascetic in thisworld and greatly desirous of the world to come; diligent
in serving God. And He was awanderer in the earth till the Jews sought Him and desired
to kill Him. Then God lifted Him up to heaven, and God knows best.

Concerning the signs and wonder s which were manifested by the hand of Jesusin
His youth until He became a prophet.—Wahab said that the first miracle of Jesus which
people saw was as follows. His mother was living in the house of the ruler in Egypt
where Joseph the carpenter left her, and this was the house where the poor congregated.
Money was stolen from the treasury of the ruler, and the poor did not care.
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And Mary was grieved by this occurrence. Now when Jesus saw the sorrow of His
mother at what had happened to their host, He said, "O my mother! do you wish that |
should show him where his property is?' And she said, "Yes, my son." He said to her,
"Say to him that he gather together all the poor in his courtyard.” So Mary told the ruler
to gather the poor together; and when they were collected Jesus pointed out two men.
One of them was blind and the other was lame. He put the lame man upon the back of the
blind man and said to him, "Get up!" and the blind man said, "I am too weak to do it."
Then Jesus said to him, "How were you able to do it yesterday?' And when they heard
that, they struck the blind man till he got up. And when he got up, the lame man showed
him the way to the treasure house. And Jesus said to the ruler, "Thus they played the trick
upon the owner of the property yesterday; because the blind man helped with his strength
and the lame man with his eyes." Then the blind man and the lame man said, "He speaks
the truth, by God"; and they returned his property to the ruler, and he received it and put
itinthetreasury; and said, "O Mary! take half of it." And she said, "I am not poor enough
for that." Then said the ruler, "Give it to your son"; and she said, "He is greater in dignity
than | am.”

Not long after the ruler desired to have the marriage of his son take place, so he
made afeast and collected al the people of Egypt and fed them for two months.
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And when it was finished, certain people from Syria came to see him, and he did not
know of their coming until they came down upon him. And on that day he had no drink
for them. And when Jesus saw his anxiety on this account, He entered some of the
chambers of the ruler in which there were rows of jars, and He passed by them one by
one, touching them with His hand; and every time He touched one it was filled with drink
until He came to the last one. And He was at that time twelve years ol d.

Es Sadi said concerning another miracle of Jesus (upon Him be peace): When He
was in school with His playmates, He told them what their fathers were eating. He would
say, for example, to one of the boys, "Go home, for your people are doing thus and thus,
and they are eating so and so; or, they have prepared for you this and this." Then the boy
would run home to his people and cry until they gave him what they had been eating.
Then they said to him, "Who told you of it?" and he said, "Jesus.” So they kept their boys
away from Him, and said, "Do not play with this sorcerer." And when they were gathered
together in a house, Jesus came seeking them. And they said, "They are not here;” and He
said, "What istherein this house?' They said, "Swine;" said He, "Let it be so." And when
they opened the door the boys had turned into swine. And when this was noised abroad
the children of Israel understood that He was a prophet. And when His mother was afraid
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for Hislife, she put Him upon a donkey and carried Him up to Egypt.

Another miracle: said Es Sadi, When Jesus and His mother went out on their
wanderings throughout the earth, they came to the land of Israel and alighted in a village
at the house of a man who entertained them as his guests and was kind to them. The king
at that time was a mighty man and an oppressor. So one day their host came in greatly
worried and sorrowful, and he entered his house, and Mary was then sitting with his wife.
So she said to her, "What is the matter with your husband, for | see him sad of
countenance?’ and she said, "Do not ask me." And Mary said, "Tell me, for perhaps by
my hand his sorrow will be lightened.” And she said, "We have a king who puts a burden
upon every man of usin his turn, because he compels us to feed and to give wine to him
and his soldiers on a certain day; and if he does not do it, he punishes him. To-day it is
our turn, and we have no sufficiency."” Said Mary, "Say to him, 'Do not be anxious at all,
for he has been kind to us, and | will command my son that He make supplication for
him, and it will suffice him.”” Then Mary told Jesus. And Jesus said, "If | do it, evil will
befall." Mary said, "We do not care, because he was kind to us and honoured us." Said
Jesus, "Then say to him that he bring together and fill up al his vessels and pots with
water, and then come and tell me." So he did so, and called Jesus. Then the water in the
vesselswas
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changed into meat and gravy, and the water in the pots was changed into wine such as
men had never tasted before. So when the king came, he ate and drank and asked,
"Whence is this wine?' And they said to him, "From such and such a country.” Said the
king, "My wine comes from the same country, but it is not as good as this." Then they
mentioned another country, and when this again was a mistake and the king became
suspicious, he said, "Tell me the truth"; and he said, "I will tell you. There is with me a
young man who never asks God for anything but He gives it to Him. He asked God Most
High, and He made the water, wine."

Now this king had a son whom he desired to be his successor; and he had died
some days previous, and the king loved him more than anyone else. So he said, "If there
isaman who can ask God to make water into wine, let him make intercession so that my
son may live again." So they called Jesus and spoke to Him concerning this. And Jesus
said to him "Do not do it, because if he lives again, evil will befall you." The king said "
do not care, if only | can see him." And Jesus said to him, "If | make him live for you,
will you alow me and my mother to go where we please?' And He said, "Yes." So Jesus
called upon God, and the young man came to life. And when the people of the kingdom
saw that his son was alive, they got together their weapons and said, "This one has
devoured us, and
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now when his death is near, he desires to have his son rule over us, who will aso devour
us as hisfather did." So they killed them, but Jesus and his mother went away.

Said Wahab: While Jesus was playing with his playmates, one of them jumped
upon another and kicked him with his feet till he died. So they threw him between the
arms of Jesus, and He was covered with blood; and when the people came upon them,
they took notice of it and carried Him to the Kadi of Egypt, and said to him, "This boy
has killed the other." So the Kadi asked Him, and Jesus said, "I do not know who killed
him, and | am not his companion.” They desired to fall upon Jesus (upon Him be peace),
and He said to them, "Bring me the boy who was killed"; and they said, "What do you
wish to do with him?' He said, "I wish to ask him who killed him." Said they, "How can
he speak to you when he 